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He who claimed that this verse is abstract did not understand
the clear and confident affirmation of the Shari‘ah because
Allah Almighty sent His messenger to a people of whom he
was one, sent him (speaking) in their language, revealed His
Book to him so that they comprehend it easily in their
language, and in their language the word riba means
‘increase’; and in the verse, it means the increase that has no
financial consideration against it, (but simply time).

Imam al-Razi has said in his commentary that riba is of two kinds -
the riba on loans and the riba of taking more on barter. The first kind
was well-known in Jahilivyah and people during those days used to
transact it freely. The second kind is what comes through the hadfth
which rules that increase or decrease in the barter of certain
commodities is also included under riba.

It appears in Ahkam al-Qur’an of al-Jassas that riba is of two kinds
- the riba in buying and selling and the riba without buying and
selling. The riba of Jahiliyyah belonged to this very second kind. By
definition it means the loan on which 'profit' is taken on the basis of
time duration. Ibn Rushd has, in Bidayah al-Mujtahid, taken the same
view, and has further proved the unlawfulness of the riba of taking
‘profit’ on loans, on the authority of the Qur’an, the Sunnah and the
consensus of the Muslim community.

In Sharh Ma‘ani al-Athar, Imam al-Tahawi has taken up this
subject in great detail. He has said that the riba mentioned in the
Qur’an 1s, openly and clearly, the riba that was given and taken on
loans, and it was known as riba in Jahiliyyah. After that, it was
through the statement of the Holy Prophet # , and his Sunnah, that
the other kind of riba became known, and which was identified with
increasing, decreasing or non-cash dealing in particular types of
buying and selling activity. That this riba is also haram stands proved
by repeated ah&diih of the Holy Prophet g . However, in the absence
of fully clear details governing this kind of riba some Companions of
the Holy Prophet g faced difficulty and jurists differed. (op cit., page 232,
vol. 2)



Surah Al-Bagarah 2:275 - 281 ‘ 690

Shah Waliullah has said in. H ujjatullah al-balighah that these are
two separate things. One is the riba in real terms, and the other is that
which is included in the prohibition of riba. The riba in real terms
means something additional claimed over the principal in g
transaction of loan. But the hadfth has included in the prohibition g
transaction of bartering certain commodities whereby an additional
measure is claimed in exchange of the same commodity. When it
appears in the hadith of Sahih al-Bukhari that i) &Y LY "There is
no riba except in nasi’ah {loan}", it simply means that the real and
primary riba, the one that is commonly understood and termed as riba,
is nothing but taking 'profit' on loans. Excepting this, all other kinds
have been annexed with it by extending prohibition to all of them.

Summing up the discussion

1. Riba was already a known transaction before the revelation of
the Qur’an. The taking of increase on loans given for a certain time
was called riba.

2. The noble Companions, all of them, abandoned this riba the
moment its unlawfulness was revealed in the Qur'an. None of them
had any difficulty or doubt in comprehending or explaining its
meaning.

3. In the barter transactions of six commodities it was declared by
the Holy Prophet # that whenever any one of these is bartered with a
similar commodity, both of them must be equal in weight or measure.
Any increase or decrease in such transactions has been declared as
included in the prohibition of riba. This much was expressly told by the
Holy Prophet # . But the question was whether this special type of
prohibition is restricted to these six commodities alone or it extends to
some other commodities also, and if it extends to some other
commodities, on what basis one can identify those commodities. This
question needed a deeper insight into the juristic issues involved, and
the Muslim jurists came out with different suggestions to answer this
question. It was this very question that agitated the mind of Sayyidna
‘Umar e Jl ., . Since the Holy Prophet # had not stated these rules
himself and because doubt lurked therein, Sayyidna ‘Umar «= Ji o,
regretfully wished how good it would have been if the Messenger of
Allah # had set the relevant rules himself which would have given
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them peace of mind in doubtful situations. Then he said that not only
riba, but also the very doubt of riba, wherever it may be, should be
avoided.

4. It is certain that the real and primary riba, which the Muslim
jurists have called "riba al-Qur’an” (the riba of Qur’an) or "riba
al-Qard” (the riba of loan), is exactly what was known and practised in
Arabia, that is, claiming 'profit’ on loan against the time allowed for
repayment. Other kinds of riba identified in hadith are all annexed to
this very riba and come under the injunction governing it. As regards
the difference of opinion that rose in the community was exclusively
related to this second type of riba deals. The first kind of riba is called
'riba al-Qard’ or "the riba of Qur'an”; that it is categorically haram
(forbidden) has never been disputed in the Muslim community.

In short, the riba of today which is supposed to be the pivot of
human economy and features in discussions on the problem of
interest, is nothing but this riba, the unlawfulness of which stands
proved on the authority of the seven verses of the Qur’an, of more than
forty ahadith and of the consensus of the Muslim community.

The second kind of riba which occurs in buying and selling is
neither common in practice, nor requires any discussion here.

Upto this point, effort was made to clarify the meaning of riba as
contemplated in the Qur'an and Sunnah, which is the first step
towards understanding the problem of interest.

The Wisdom behind the Prohibition of Riba

Now comes the second part of the discussion which relates to the
wisdom behind the prohibition of riba and to the spiritual and
economic harms of riba transactions because of which Islam has
declared it to be such a major sin.

First of all, we should realize that there is nothing in the entire
creation of the world which has no goodness or utility at all. Even in
serpents, scorpions, wolves, lions, and in arsenic, that fatal poison,
there are thousands of utilities for human beings. Is there anything in
this vastness of nature which could really be called bad? Take theft,
robbery, villainy, bribery - not one of these remains without this or
that benefit. But, it is commonly recognized in every religion and
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community, in every school of thought, that things which have more
benefits and less harms are called beneficial and useful. Conversely,
things that cause more harm and less benefit are taken to be harmfuyl
and useless. Even the noble Qur’an, while declaring liquor and
gambling to be haram, proclaimed that they do hold some benefits for
people, but the curse of sins they generate is far greater than the
benefits they yield. Therefore, these cannot be called good or useful; on
the contrary, taking these to be acutely harmful and destructive, it is
necessary that they be avoided.

The case of riba is not different. Here the consumer of riba does
have some temporal benefit apparently coming to him, but its curse in
this world and in the Hereafter is much too severe as compared to this
benefit.

An intelligent person who compares things in terms of their profit
and loss, harm and benefit can hardly include things of casual benefit
with an everlasting loss in the list of useful things. Similarly, no sane
and just person will say that personal and individual gain, which
causes loss to the whole community or group, is useful. In theft, and in
robbery, the gain of the gangster and the take of the thief is all too
obvious, but it is certainly harmful for the entire community since it
ruins its peace and sense of security. That is why no human being calls
theft and robbery good.

After these introductory remarks, let us look at the problem of riba.
A little deliberation will show that its spiritual and moral loss as
compared to the casual or transitory profit earned by the
riba-consumer is so severe that it virtually takes away the great
quality of being 'human' from him. Again, it should be borne in mind
that the transitory gain that comes to him is restricted to his person
only. As compared to this, the entire community, victimized by
economic crisis, suffers great loss. But, strange are the affairs of the
world. When something becomes the craze of the time, its drawbacks
go out of sight. One looks for nothing but gains - no matter how small,
mean and casual be those gains. Nobody cares to look at the harm
lying under them - no matter how fatal and universal it may be.

Custom and practice act like chloroform on human temperaments.
They make them insensitive. There are very few individuals who
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would investigate into prevailing customs and practices and then try
to understand how beneficial or harmful they are. Bad coming to
worse, even if such harms are identified and people are openly warned
of the dangers, the conformity to prevailing custom and practice is
such that the right course is just not taken.

Riba has become an epidemic in modern times holding the entire
world squeezed in its clutches. In fact, it has so reversed the very taste
of human nature that the bitter has started tasting sweet. That which
is the cause of economic ruin for the entire humanity is being dished
out as the solution of economic ills. The situation is such that a
thinker who raises his voice in protest is brushed aside as crazy.

All this is what it is. But a physician of humanity must remain the
physician he is. Should he, after having closely observed that epidemic
has spread in an area and treatment has become ineffective, start
thinking of telling people that there is just no disease around and
everything is fine, he then becomes a killer of humanity robbing it of
its potential. It is the duty of a really expert physician of human
affairs, even at a time such as this, that he should continue telling
people about the disease and its harmful effects and keep suggesting
ways it could be cured.

The prophets MJl ¢l come to reform human society. Whether or
not they will be heard is something they never worry about. If they
had waited for people to hear and obey them, kufr and shirk would
have certainly filled the whole world. Incidentally, who believed in the
kalimah J)Y¥J1 Y : "There is no God but Allah” when the Last of the
Prophets # was ordained by Allah for its preaching and teaching?

Although riba is taken to be the backbone of contemporary
economy, but the truth of the matter is, what some Western thinkers
have themselves admitted, that it is no backbone of economics, rather
on the contrary, it is a worm grown in and feeding on it.

But it is regrettable that even theoreticians and scientists of today
are unable to free themselves from the stranglehold of custom and
practice and do some serious thinking in this direction. How is it that
even the experience of hundreds of years fails to attract their attention
towards the ultimate outcome of riba or interest, which is nothing
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except that peoples and communities around the world suffer from
want and hunger, become victims of many an economic crisis and the
poor grow poorer. As compared to their fate, some capitalists take
advantage of the wealth of the whole community, become its leeches
sucking blood from the body of the community and helping themselves
to grow and prosper. The gall of these intellectuals is indeed
surprising. When this reality is presented before them, they would like
to refute us by taking us to the market places of U.S.A. and E.E.C. so
that we could observe the blessings of interest. They like us to be
impressed by the prosperity they have acquired through it. In fact,
this is like taking us to show the blessings of acts committed by some
nation of man-eaters and telling us how chubby and flushed with
'health' they are in their residences and work-places. Then to top that
assertion, effort is made to prove on this basis, that this act of theirs is
the best of acts.

However, in answer to that, any sane and just person would simply
suggest that the 'blessings’ of the act of man-eaters cannot be observed
in the habitat of the man-eaters. One has to go to other habitats where
lie dead bodies in thousands and thousands on whose blood and flesh
these beasts have grown. Islam and the Shari‘ah of Islam can never
accept such an act as correct and useful, as a result of which, the
humanity in general and the Muslim community in particular becomes
a target of destruction while some individuals, or their groups, go on
prospering.

Economic Drawbacks of Riba or Interest

If there was no other defect in riba except that it results in the gain
of some individuals and the loss of the whole humanity, that one and
very defect would have been enough to justify its prohibition and hate-
worthiness, although, it does have many other economic drawbacks
and spiritual disasters.

First of all, let us understand how riba is the gain of particular
individuals and the loss of a community in general. The hackneyed
method of riba practised by usurers was so crude that even a person of
ordinary commonsense could see how it benefitted a particular person
and harmed the community in general. But 'the new enlightenment' of
today, or shall we call it 'the new darkness’, by producing 'purified’
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liquor through mechanical processing and aging, by inventing new and
fancy forms for theft and robbery, and by innovating novel covers for
evil and immodesty, has made everybody so 'civilized' that watchers of
the surface are unable to see the evil hidden behind. Very similar to
this, in order to continue the practice of riba or interest, individual
money-lending counters have been replaced by joint stock companies
called banks. Now, to throw dust in everybody's eyes, consumers are
‘educated’ that this modern method of riba is good for the whole
community because common people do not know how to run a business
with their money, or cannot do so due to shortage of capital, so money
they all have goes as deposit in banks and everyone of them manages
to get, no matter how little, some profit in the name of interest. In
addition to that, big businessmen are given the opportunity to borrow
money on interest from banks, invest in big business and reap the
benefits. Thus interest has been made to appear as some sort of
'blessing’ which is reaching all individuals of the community!

However, a little honesty will show that this is a grand deception
which, by transforming dirty distilleries into posh hotels and
hooker-dens into cinemas and night clubs, has been released to
present poison as antidote, and the harmful as beneficial. Intelligent
people have no problem in seeing through the deceptive covering
placed on anti-moral crimes. They know it has inevitably increased
crimes, spreading its poison more acutely than ever before. Similar is
the case of riba, the new form of which, by making the masses have a
sip of an ‘insignificant percentage of interest, has made them
accomplices in their crime; while at the same time, they opened for
themselves limitless opportunities to keep committing this crime.

Who does not know that this insignificant percentage of interest
doled out by 'saving' banks and post offices to clients cannot, by any
means, take care of their living expenses. They are, therefore, forced to
go for manual labour or seek a job. Business is something they hardly
think of themselves, and if somebody does play with the idea for a
while, the problem is that the capital of the entire community sits in
the banks and the shape of things in business is such that a person
with a small capital can hardly make an entry there unless he wishes
to commit suicide. The reason is that banks can advance a major loan



Surah Al-Baqarah 2:275- 281 696

only to one who has sound credit and large business. One who has a
million can get a loan of ten millions. He can run a business valued ten
times more than his personal capital would allow. In contrast, the man
with a small capital has little or no credit rating; the banks do not
trust him enough to advance a loan ten times more than his worth.
One who owns a thousand can hardly get an even thousand, let alone
ten thousand. Take the case of a person who owns a hundred thousand
and runs a business worth a million by using nine hundred thousand
of bank money. Suppose he earns a profit of one per cent which means
he has earned a ten per cent profit on his hundred thousand. In
comparison, a person who uses his personal hundred thousand in
business, will earn a profit of no more than one per cent on his
hundred thousand, which would be hardly enough to cover even his
operating expenses. Then there is yet another factor; the man with a
large capital can buy raw material from the market at a price so low
and discounted which the small capitalist cannot get. As a result, the
man with a small capital is rendered helpless and needy. Should he,
secretly pursued by his misfortune, put his foot into some such
business already monopolized by big capitalists, they will then, taking
him to be an unwelcome partner in their godhood, make the market
collapse, even if it be at their cost, making the small capitalist lose all
his capital and profit. This is why business gets monoplized by some
individuals who happen to be big capitalists.

Let us consider some other injuries caused by this interest-oriented
economic system:

1. First comes the great injustice inflicted on the community when
a whole set of people are deprived of the opportunity to engage in real
business, and are reduced to economic slavery of big capitalists, who
elect to give them a 'profit’ of their choice as some tip.

2. Another loss that affects the whole country comes through the
monopolization of market rates of commodities made possible by this
system. They sell high and fill their coffers by emptying the pockets of
the whole community. Worse still, they have the evil choice of stopping
the sale of their holdings in order to further increase prices by design.
If these selfish people were not allowed to feed on the combined capital
of the community through the agency of banks, and if they were left
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with no other alternative but to run their business with their personal
capital, things would be different. The small capitalist would have
been saved from distress and these self-serving people would not be
sitting as demi-gods on all trading options. The investors with a small
capital, by showing profits in business ventures, would have given
impetus to others. More and more businesses would come up managed
by separate staffers giving livelihood to thousands of needy individuals
besides making business profits fairly widespread, and of course, the
general availability of merchandise in the market would be favourably
affected. The reason is competition which motivates a businessman to
reduce his margin of profit.

In short, this' Machiavellian method has infected nations and
communities with a fatal disease, apart from the brain-washing it has
done which makes the patient take disease as the cure.

3. Now let us look at the third economic disaster engineered
through bank interests. Here is a person with a capital of ten
thousand and he goes in business worth a hundred thousand, the
additional capital advanced by a bank as interest-bearing loan. If by
chance, he is hit by loss, his capital sinks and he goes insolvent then
the outcome is interesting. Just imagine that he bears only ten per
cent of the loss, while the rest of the loss, that is ninety per cent, is
absorbed by the whole community, whose money he had borrowed
from the bank to invest in his business. Even if the bank writes off the
loss as an interim measure, it is clear that the bank is the pocket of a
nation, and the loss will ultimately hit the nation. The outcome is that
the borrowing capitalist was the sole owner of the profit as far as the
profit kept coming, leaving nothing or very little for the community.
When came the loss, it was passed on to the whole community.

4. Yet another economic drawback of riba lies in the predicament of
the borrower on interest when he is hit by a major loss. Once this hap-
pens he is unable to survive anymore. To begin with, he never had
enough capital the loss of which he could cushion. The loss throws him
into a double distress. Not only does he lose his profit and capital but
also, at the same time, gets buried under the bank loan for the liquida-
tion of which he has no means. As compared to this, should he lose his
entire capital in an interest-free business, he would, at the most be-
come penniless but, burdened with debt he definitely will not be.
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In 1954, the cotton business of Pakistan suffered, to use a word of
the Qur’an, with the calamity of muhaq (3 : destruction by loss). The
Government rescued the businessmen at the cost of millions of rupees
but nobody bothered to realize that all this was a curse of riba or
interest, for the simple reason that cotton dealers had invested mostly
bank-borrowed capital in this business. Their own capital was
insignificant. As Divine decree would have it, the cotton market fell so
sharply that its price zoomed down from rupees one hundred and
twenty-five to just ten rupees. The cotton traders were rendered
incapable of returning money to cover bank margins. Left with no
choice, the market was closed down and an SOS was sent to the
Government. The Government stepped in and bought off the stocks,
not at rupees ten, but at the raised price of ninety rupees. Thus it took
upon itself the loss of millions and saved these traders from going
insolvent. Whose money did the Government have? Naturally, it
belonged to the same helpless poor nation, the Muslim ummah!

In short, the naked result of banking business is that some
individuals reap benefits out of the capital of the entire community
and the loss, when it comes, is made to fall on the whole nation.

The design for deception

You have already seen how riba and interest prey on communities
and nations and how some individuals are promoted instead. Along
with it, you would do well to discover yet another demonstration of evil
genius. When the consumers of riba realized, out of their own
experience as well, what the Qur’an has said: L.Lleiﬁl G527 - that is,
earnings of interest have to suffer from the calami/ty of muhag, from
loss and destruction, as a result of which one has to go insolvent - they
established two permanent institutions: The Insurance and the Stock
Exchange. They saw that losses in business occur for two reasons. One
of these takes the form of natural calamity like the drowning or
burning of a ship or some such mishap of some other nature. The other
could be that market rates of stock in hand go lower than its purchase
price. The capital invested in both these situations is the jointly owned
capital of the community, not that of the individual capitalist,
therefore, the loss of the community is higher, and that of the
individual capitalist, minimal. But they did not stop at that. In order
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to shift even this minimal loss factor on to the shoulders of the
community, they floated insurance companies which hold the capital of
the community, just as banks do. When some natural calamity inflicts
losses on these consumers of riba, they use the medium of insurance to
shift, not just partial, but the entire loss to the jointly held capital of
the community.

People think that insurance companies are God's mercy as they
rescue the sinking. But should they observe and think honestly, they
would start seeing the same deception here too. Isn't it that their
capital was formed by contributions from the community enticed by
the promise of help in the event of unforeseen accidents. The truth is
that the advantage of receiving large sums of money is derived by
capitalists of higher rating, who would, on occasions, burn or bang
their own car or get it stolen in order to buy a new one out of the
insurance claim. At the probability rate of one or two percent there
would be a couple of lucky fellows who might get some money because
of accidental death.

Then there is the second kind of institution, the stock exchange
which served as a defensive shield against price slumps. This
speculative contraption was used to spread out the ill-effects of deals
over every .ndividual of the community, transferring thereby the loss
coming to them onto the community once again.

This brief aceount, it is hoped, may have given you at least the idea
that bank interest and the business it helps to flourish is the cause of
want, hunger and economic incapacity of the entire humanity. Of
course, some wealthy individuals have their wealth further increased
through this method which results in the unmaking of the community
and the making of some individuals who hold the key to the
accumulated capital of the country or nation in their hands. Generally
governments did notice this enormously disturbing phenomena but the
cure they came up with was to increase the income tax rate for big
capitalists, so much so that the maximum rate was set almost close to
hundred per cent, which was all designed to funnel capital from them
back into the national treasury.

But, as a result of such laws and as everyone knows, factories and
businesses started maintaining fictional or doctored accounts. In order
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to hide a lot of capital from the Government, money once again started
going into private treasuries.

To sum up, it is universally clear that concentration of wealth in
the captivating hands of few individuals of a nation is highly injurious
to the economic health of the country. This is why income tax rates are
pushed so high, but experience bears out that this was no cure to the
disease. Maybe the reason is that the disease was not correctly
diagnosed, and the real cause remained undiscovered. This sort of
treatment reminds one of the Persian line saying: 'you closed the door
for safety without finding out that the enemy was sitting inside the
house'.

The reason why wealth concentrates in the hands of big capitalists
is nothing but interest-oriented business and the unjust profiteering
from national wealth by particular individuals. Unless we put an end
to this in accordance with the teachings of Islam and unless we
promote the practice that everyone goes in business with 'his' capital
only, this disease cannot be cured.

A doubt and its answer

The question arises here when public money is deposited in banks
some benefit does trickle on to people, no matter how little it may be.
Maybe, the big capitalists did manage to extract more benefits out of
it. But what would happen if this system of depositing money in the
banks was not there? The whole thing will end up being what it was in
old days when money used to stay in underground chests, which was
of no immediate use to the owner, or to anybody else.

The answer to this is that Islam has, on one hand, by declaring in-
terest or ~iba to be haram (unlawful), closed the door on the concentra-
tion of national wealth in the hands of a known few capitalists, while
at the same time, it has, by imposing the obligation of the levy of za-
kah, compelled every owner of the above-threshold capital not to keep
his capital frozen but invest it in business. Should a person hoard up
his money or gold, and since zakdh is a recurring obligation to pay, he
will still be giving out the fortieth part of his holdings as zakah every
year, as a result of which whatever he has will not be there anymore.
Therefore, every sane person will have to put his capital in some use-
ful enterprise, enjoy its benefits and allow others to share it with him
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and then, from the profit that he makes, he pays his zakah 'properly’
as required.

The obligation of zakah ensures progress in business

We know that paying zakah properly has a great utility of its own.
It aims to help the poor and the needy in the community. Similarly,
this obligation is a wonderful method of persuading people to go in
business, so that the economic status of Muslims is upgraded. It is
clear when everybody realizes that frozen capital gets no profit, on the
contrary, the fortieth part is invariably chiselled away at the end of
each year, he will have to think of investing his money in some
business. But his business will not follow the model of one man
running a business on the strength of capital supplied by millions of
people. That model works on interest. Since marketing money is
haram, every wealthy person will seek to go in business on his own.
And when it so happens that big capitalists are left with no choice but
to engage in business supported by their personal capital, those with a
small capital will not face the sort of difficulties in business take-offs
that confronted them in the event they sought bank loans on interest
to run a larger business. Thus the whole country will benefit by the
universalization of business and its profits. When this happens, the
poor and the needy in the country would certainly become
beneficiaries\ of the system.

Interest: The spiritual ills:

Upto this point we were talking about the economic destructivity of
interest. Now let us see how interest-oriented business so adversely
affects the morals, and the spiritual potential of man:

1. Sacrifice and generosity are great qualities in human morals.
Giving comfort to others at the cost of personal discomfort is
wonderful. Interest-loaded business invariably leads to the extinction
of this emotional refinement. A compulsive consumer of interest would
hardly bear to see somebody else rising up to his level with the help of
personal effort and capital. That he would think of passing some
benefit to somebody from his resources is a far cry.

2. Rather than be merciful to the distressed, he is on the look out
for an opportunity to take undue advantage of his distress.

3. The constant devouring of interest results in increasing greed for
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money to limits where he is all intoxicated, not knowing good from bad
- totally heedless of the sad end of what he is doing.

Is it impossible to run a business without interest?

A discussion of the nature of riba and the ills it plants and
promotes in this world and in the Hereafter has already appeared in
some details. Now remains the third part relating to the solution of
the problem. We have seen its economic and spiritual drawbacks and
we know clearly that it has been strictly forbidden in the Qur’an and
Sunnah. But the problem is that riba, of all the things, is sitting solid
as the sheet-anchor of business in contemporary society. This is the
wheel on which runs world business. How can we get free from its
hold? These are times when getting rid of the banking system would
mean closing down all business.

This can be answered by pointing out that a disease, once it
spreads out and becomes an epidemic, certainly poses problems.
Treatment does become difficult but useless it is not. Efforts made to
correct the system do succeed finally. However, what is needed in the
process is patience, steadfastness and courage. It is in the noble
Qur’an itself that Allah Almighty has also said:

OF b i i 88 s s
Allah has not burdened you with any hardship in religion. (22:78)

Therefore, there must be a way to avoid riba in which there is no
economic loss, doors of national and international business are not
closed, and salvation from riba is also achieved.

To begin with, it is generally thought that, given the governing
principles of banking as seen from the outside, banking system
depends on riba. Without it the banks just could not run. But, this
thinking is categorically incorrect. The banking system could still
survive as it is even without riba. It could rather come out in better
shape, beneficial and useful. However, in order to do so, it is necessary
that a group of experts in Shari‘ah and banking should, by
consultation and cooperation, reconstruct its operating principles.
With their proposals and projections, success will not remain far.
When the day comes, the day when the banking system is run on the
principle of Shari‘ah, the whole world will, Inshallah, witness the real
summum bonum, the great good of the nation and the community it
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brings in its wake. However, this is not the place to explain these
principles and rules based on which the banking system could be run
without riba. 32

Riba is presently 'needed' for two reasons. If needed in business,
that can be taken care of by amending the current banking rules. The
second compulsion, why the poor and the needy get involved with riba
or interest, is that of their inevitable accidental needs. The best
solution to this situation is already present in Islam in the form of
zakah and obligatory sadaqat. But, because of heedlessness towards
religion and the sources of its knowledge, even the system of zakah has
been left inoperative (or ineffective). There is a countless number of
Muslims who do not think of zakah, and for that matter, even salah.
Those who do pay zakah, specially the gentlemen with large capital
holdings, do not bother to calculate strictly and thus do not pay the
full zakah amount due. Then there are those who do pay the full
amount of zakah due, but their doing so is mechanical, sort of getting
rid of it by taking it out of their pockets and be done with. Although
the Divine injunction, does not simply call for the taking out of zakah,
it rather bids that zakah be paid properly and paying properly can be
accomplished correctly only when it is carried to those who deserve it
and who are given proprietory rights over it. Now let us imagine how
many Muslims there are who would take the trouble of finding the
deserving and then arrange to have their zakah reach them? No
matter how lacking in financial resources the Muslim ummah may be,
but should it be that every zakah-obligated Muslim pays his zakah
fully and properly, and adopts the correct method of so paying it by
identifying the deserving and making sure that they receive it in their
hands and as their possession, then no Muslim will ever need to get
involved with interest-bearing borrowing. Of course, when it so
happens that a just Islamic government comes into being and operates
in accordance with rules laid down by the Shari‘ah, and an Islamic

59. This humble writer had, in consultation with some ‘ulama’, prepared a draft
proposal of interest-free banking way back, and this was approved by some
experts as practical in present day perspective. There were some who even put
this in practice but finally, it did not work due to apathy of businessmen, and of
course, the non-availability of Government sanction. Sal) il Ju
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Baytul-Mal is established under its aegis, and in which is deposited
the zakah of amwal zahirah of all Muslims, then this Baytul-Mal can
take care of the need of everyone needy. Should a situation call for a

larger loan, this can be given without interest. Similarly, the

unemployed can be inducted into the work force by arranging to have

them run small shops and stores or by engaging them into a unit of
industry. True was the remark made by some European expert who

said that Muslims, if they strictly followed the system of zakah they

have, will soon find that there is nobody poor and distressed in their

community.

In short, just because practices of interest have spread out these
days like some epidemic, it is incorrect to take for granted that
abandonment of interest-based business would amount to economic
suicide, and therefore, modern man is helpless when involved with
interest-based dealings in business.

This much is, however, conceded that such an abandonment is
surely difficult for one or many individuals unless a whole nation, or a
determined major party, or an Islamic government itself resolves to
accomplish this objective with full and consistent attention. But this
phenomena cannot be taken as an excuse for justifying riba in
principle.

What has been said here has two aims:

1. Muslim groups and governments who can accomplish this task
correctly should focus their attention in this direction to free Muslims,
rather the whole world, from the accursed effects of interest.

2. At least, all of us should start knowing what is right and correct
in this respect. The disease should be recognized as a disease. Taking
or giving interest is a sin but taking the haram to be halal is a much
greater sin. At the least, this could be avoided. The practical sin does
have some sort of outward benefit but this second sin against
knowledge and belief, that effort be made to prove interest as halal, is
greater than the first one. It is absurd and wateful as well because
there is hardly any financial loss in regarding interest as haram and
confessing any involvement with it as sin. Doing so will close no
business down. But the confession of a erime does become fruitful
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when one gets the lawf[q (God-given ability) to repent at some time
when one could think of ways to avoid it.

In the end, I present some ahadith of the Holy Prophet & to
further strengthen the statement of above-mentioned aims. These
re-assert the same Qur'anic verses where riba has been strongly
prohibited and where warnings of severe punishment have been given
to those involved in it. The purpose is to bring about, at least, a sense
of awakening - the realization that a sin is a sin, and the concern that
something should be done to abstain from it. Perhaps, the minimum
change that can come out of this is not to make two sins out of one by
treating the haram as halal. Thus we shall be saved from seeing even
highly righteous and observing Muslims who would spend nights in
tahajjud (pre-dawn nafl salah) and dhikr of Allah (remembrance of
Allah), yet when they reach their store or factory in the morning, they
would not even think that, by indulging in dealings of interest and
gambling, they are committing some sin!

Sayings Of The Holy Prophet -
About Riba or Interest:
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"Abstain from the seven disasters." The people asked him:
"What are they, O Messenger of Allah?" He replied: "To as-
cribe partners to Allah, to practice sorcery, to unjustly kill one
whom Allah has declared inviolable, to take riba (interest or
usury), to exploit the property of an orphan, to escape at the
time of war and to slander the chaste women who are believ-
ers, unwary."
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This night 1 saw two men who came to me and brought me to
a sacred land. We walked until we reached a river of blood,
wherein a man was standing, and another man was standing
on the bank of the river with some stones before him. Then
the man who was standing in the river came forward, and
when he intended to come out of the river, the other man
threw a stone at his mouth, and turned him back to the place
where he was earlier - thus he began to do the same with him
whenever he tried to come out of the river by throwing a stone
at him and turning him back. I asked him, "What is that
which I have just seen going on?" He replied, "He is the one
who used to take riba (interest or usury).
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The Messenger of Allah cursed the one who accepts riba
(interest or usury), the one who pays it, the one who writes it

and the persons who gives witness to it, and said, "They are
all alike.”
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There are four kinds of people about whom Allah has decided
not to admit them to Paradise and not to let them taste its
bliss: The one who is addicted to wine, the one who takes the

riba, the one who exploits the property of an orphan and the
man who is disobedient to his parents.
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A dirham a man receives as riba (interest or usury) is, in the

sight of Allah, more serious than thirty three acts of fornica-
tion or adultery in Islam.
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The Holy Prophet # has forbidden the fruits to be sold or pur-
chased before they are eatable, and said, "When zina
(adultery) and riba (usury or interest) become rampant in the

people of a town they themselves invite the punishment of Al-
lah.
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The society in which riba becomes rampant is punished with

famine, and the society where bribe is rampant is punished
with horror (of others).
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On the night (of Ascension: Mi‘raj) when we reached the sev-
enth sky, I looked upwards and saw thunder, lightnings and
thunder-claps. Then I came accross some people whose stom-
achs seemed to be houses full of snakes - one could see them
from the the outside of their stomachs. I asked Jibra’il: "Who

are they?"' He replied: "They are those who used to take riba
(interest or usury). "
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Abstain from sins which are not forgiven: Embezzling of the

spoils, for whoever embezzles anything will come with it on
the Day of Judgment, and the other sin is riba.
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When a man gives a loan to a person he must not accept a gift
(presented by the debtor).
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To sum up, presented here were seven verses of the Holy Quran
and ten sayings from the ah&dfth of the noble Prophet & which
concern the definition of riba, and its nature, and point out to the
disasters it brings in the world. This much is enough for a thinking
and feeling Muslim. For those interested in a more comprehensive
research on the subject and a more detailed discussion on the
remaining aspects may see Mas’ala-i-sud, a separate book in Urdu on
the problem of interest published by this humble writer.

Verse 282 - 283
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O those who believe, when you transact a debt payable
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at a specified time, put it in writing. And let a scribe
write it between you with fairness. And no scribe
should refuse to write as Allah has educated him. He,
therefore, should write. And the one who owes should
give the dictation, but he must fear Allah, his Lord, and
should not curtail anything from it. And if the one who
owes is feeble-minded or weak or cannot himself give
the dictation, his guardian should dictate with
fairness. And have two witnesses from among your
men. And if two men are not there, then one man and
two women from those witnesses you are pleased with,
so that if one of the two women errs the other woman
may remind her. And the witnesses should not refuse
when summoned. And, be not loath to write it down, as
payable at its time, no matter how short or long. That is
more equitable with Allah and more establishing for
the evidence and nearer to that you fall not in doubt,
unless it be a cash deal you carry out among
yourselves. In that case there is no sin on you if you do
not write it. And have witnesses when you transact a
sale. And neither scribe nor witness should be harmed.
And if you do, it is certainly a sin on your part. And
fear Allah. And Allah teaches you. And Allah is
All-Knowing in respect of everything.

And if you are in travel, and find no scribe, then (resort
to) security, taken in possession. However, if one of you
trusts the other, then the one who has been trusted
upon should fulfil his trust, and should fear Allah, his
Lord. And do not conceal the testimony. And whoever
conceals it, his heart is, surely, a sinner. And Allah is
All-Aware of what you do. (Verses 282 - 283)

The Qur’anic injunctions on Loan

An important principle of the Law of Dealings, or the Law of
Contracts in modern legal terminology, has been taken up in the
verses appearing above. Following this, appears a specific principle of
the general rules of evidence.

These are times when writing is the rage. The written word has
taken the place of human speech but think of the days of fourteen
hundred years ago when almost the entire business of the world was
conducted verbally. The principle of writing and retaining documents
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did not just exist. It was the Qur'an which first pointed out to its
importance and said:
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When you transact a debt payable at a specified time, put it in writing.

-
w

Two principles have been stated here. These are:

1. A written document should be prepared while concluding a
transaction on deferred payment basis, so that it may be availed of in
cases of error or refusal.

2. While making a transaction on deferred payment basis, it is
necessary that the due date of its payment should be determined. It is
not permissible to defer the payment for an indefinite period of time
because this can open the doors of dispute. This is why the Muslim
Jurists have stressed that the time limit so set should not have any
ambiguity at all. It should specify the exact date and month. There
should be nothing vague about it, for instance, the time of the
harvesting of crops cannot be fixed, because the time of harvesting
may vary subject to weather conditions. Since writing was not common
in those days (and even after writing has become so common, the
majority of world population is the same as does not know how to
write), it was possible for the scribe of the agreement to write down
what was not intended, thereby causing undue loss or gain to one or
the other party. Therefore, it was said:
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And let a scrlbe wrlte it between you with fairness.

Firstly, the instruction given here requires that the scribe should
not be prejudiced in favour of one of the parties. On the contrary, he
should be impartial so that there remains no scope for doubt or
concern for anyone. Secondly, the scribe was instructed to write justly.
Let him incur no permanent loss on himself by working for the
vanishing gain of others. After that, the attention of the scribe has
been drawn to the fact that Allah Almighty has given him the ability
to write, for which he can show his gratefulness by not refusing to
write.

As to who should initiate the writing of the document, it was said:
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And the one who owes should give the dictation.

For instance, if a person has made a purchase on credit, then he is
the one who should dictate the entries of the document because this
will be a written agreement on his behalf. In order to offset the possi-
bility of any addltlon or deletion in the Wr1tten document it was said:

L.;auu..sw\z,::':\m

But he must fear Allah, his Lord, and should not curtail any-
thing from it.

It some times happens that the person incurring debt is
fickle-minded, or superannuated in age, or a minor, or mute, or the
speaker of a language not known to the scribe. Since such a person
does not have the ability to dictate a document, it was said that, in a
situation like this, his wali or guardian should dictate the written
agreement. The need for a guardian in respect of the insane and the
minor is obvious since all their affairs are handled through a
guardian. The guardian of the mute, or the speaker of the language
unknown to the scribe could also do this, and should he make
somebody his representative, it would still be possible. Here, the word,
'wali’ in the Qur'an covers both meanings.

The rules of witnessing

Upto this point the statement was limited to the writing or
dictating of documents in transaction. Later on, it is enlarged by
saying that the writing of the document should aot be taken as
sufficient. It should rather have witnesses as well so that, in case
there is a dispute, the appearance of witnesses in the court could help
resolve it. This is why the Muslim jurists, may Allah's mercy be upon
them, have said that simple writing of an agreement is not a
conclusive proof in the sight of Islamic Shari‘ah. Unless there is an
oral evidence of witnesses, as approved by the Shari‘ah, on the
agreement, no decision could be taken on simple writing. Common
courts of today also follow the same practice when they do not take a
decision unless there is a verbal evidence to prove the document.

The number of witnesses
Now follow some important rules of evidence:
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1. It is necessary according to Islamic rules of evidence that there
be two men, or one man and two women. One man alone, or only two
women are not sufficient witnesses in common dealings.

The qualifications of witnesses
2. The witnesses should be Muslims. The Qur’anic expression: o
rSJL.ij‘ ‘from among your men' points out in this direction.

3. The witnesses should be trustworthy and just whose word could
be relied upon. They should not be sinners and liars. This injunction is
contained in Lq....ﬂ;,:,,_‘,, u.: 'from those witnesses you are pleased
with.'

Refusing the act of witnessing is a sin

After that, the Holy Qur’an directs the people that they should not
refuse to be witnesses when it 1s required from them, since evidence is
the way to revive truth and the method to resolved disputes. Even if
there is a trouble in giving evidence, it should to be tolerated, taking it
as a national duty. Following that, emphasis was laid on writing down
the document of deeds. It was said that the agreement, big or small,
should invariably be written down: 'And, be not loath to write it down,
as payable at its time, no matter how short or long." Of course, if there
is a hand-to-hand transaction, not involving any debt, it could be left
unwritten. However, as a precuationary measure, two witnesses
should be taken to confirm the agreement anyway, just in case there
arises a dispute between the parties concerned. For instance, the seller
may say that the price was not received, or the buyer may charge that
he did not receive everything he bought. Evidence of witnesses will
serve well in deciding this dispute.

Witnesses should not suffer

When the verse began, scribes were instructed not to refuse
writing or testifying agreements. In this case, it was possible that
people would give them more trouble than necessary.. Therefore, it
was said towards the end of the verse:
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And neither scribe nor witness should be harmed.

It means that, in order to protect one's own rights and benefits, one
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should not disturb the rights and benefits of others. Then it was said:
9 o g9 L, ,,9/; e

;s, jj.,Lu B ofs - And if you do, it is certainly a sin on your part.’

This tells us that causing harm to the scribe or the witness is
prohibited. For this reason, the Muslim jurists have said that the
scribe who demands his wages while writing, or the witness who
claims his legitimate two-way conveyance allowance, are entitled to
get it as a matter of their right. Not paying these dues is included
under the scope of harming them, and is, therefore, impermissible. No
doubt, under its system of justice, Islam has forced the witnesses to
appear in court, and has made the concealment of evidence a grave
sin; but at the same time, the other side of the picture has also been
duly taken care of, so that people are not made to stay away from
testifying. It was the effect of this two-way precaution that truthful
and selfless witnesses were available in every case, and cases were
decided easily and quickly true to the demands of justice. When the
modern world bypassed this Qur'anic principle, the whole court system
went to pieces. Real and true witnesses in cases became virtually
extinct. Everyone was compelled to shy away from appearing as a
witness. The reason is simple. Being identified as a witness means
trouble. If the case involves the police and a crime, the chief of the
police station would call the witness everyday and any time, and on
occasions, would have him sit there for hours. Even in civil courts, the
witness is treated as if he was some sort of criminal. Then the dates of
the case keep changing endlessly. New dates are given on which the
poor witness is bound to come leaving his business, job and needs. If
he fails, the threat of an arrest-warrant hangs over his head.
Therefore, every decent person engaged in earning his livelihood has
been forced to take the appearance in court as punishment for no
crime of his, and therefore, he has been left with no choice but to avoid
it as far as he can. Professional witnesses are all you get and they
make no distinction between the lie and the truth. The Holy Qur'an,
after emphasizing these basic ingredients, helps eliminate these
malpractices by saying at the end of the verse:
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And fear Allah. And Allah teaches you. And Allah is All-
Knowing in respect of everything.
It will be noted that this verse carries many injunctions. Some
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Muslim jurists have deduced twenty important juristic rulings from
this verse. We should also keep in mind the recurring style of the
Qur’an whereby, before and after giving a particular law, it creates an
inner impulse to follow Divine injunctions by introducing the fear of
Allah and the fear of the Day of Retribution. It is in accordance with
this method that the verse was concluded with an exhortation to fear
" Allah and to remember that there is nothing hidden from Him. If you
try any contravention, under any impermissible pretext whatsoever,
you will still remain unable to cheat Allah.

The second verse takes up the following two subjects:

1. In cases involving a credit deal, it is quite permissible for a
person to keep something as mortgage to secure his debt. But the
Qur’anic word 1524 (taken in possession) indicates that deriving any
benefit out of the thing mortgaged is not permissible for him. The only
right the mortgagee has is to keep the thing in his possession until the
time when his debt is cleared. Any benefit that accrues from it
rightfully belongs to the original owner.

2. Secondly, it was said that the person who knows the correct situ-
ation in a disputed matter should not withhold his testimony. If he
does withhold it, his heart is a sinner. The heart has been identified as
the sinner because somebody might think his sin was restricted to the
tongue (which failed to speak up). But it was in the heart that he first
decided to do what he did and therefore, the sin of his heart comes
first.

Verse 284
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And to Allah belongs what is in the heavens and what -
is in the earth. And if you disclose what is in your
hearts or conceal it Allah shall make you account for it,
then He shall forgive whom He wills and punish whom

He wills. And Allah is powerful over everything. (Verse
284) '
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Commentary .

The earlier verse mentioned the injunction to reveal evidence and
forbade its concealment. This verse is also a complement of the same
subject. Here, warning has been given that it is Aearam (unlawful) to
conceal evidence. 'If you concealed the truth of a matter knowingly,
your Lord who is all-Knowing and all-Aware, will make you account
for it' - this interpretation of the verse has been reported from
Sayyidna Ibn ‘Abbas, Ikrimah, Sha‘bi and Mujahid rras| ogie 2
(Qurtubi).

Taken in the general sense of the words, this verse is universal,-
and covers all articles of faith, modes of worship and mutual dealings
(I'tigadat, ‘Ibadat and Mu‘amalat). This is exactly what Sayyidna
‘Abdullah ibn ‘Abbas has said in his well-known commentary on this
verse,

The verse means that Allah Almighty will make all His created
beings give an account of all their deeds. It will include deeds they
have actually done, and those they were determined to do but kept
them secret in their hearts and were never able to do. This conforms to
the report of Sayyidna Ibn ‘Umar appearing in Sahih al-Bukhari and
Muslim: 'T have heard from the Holy Prophet g that the believer will
be drawn near his most exalted Lord when Allah Almighty will make
him recall his sins one by one and will ask him if he knew that he had
committed those sins. The believer will confess. Allah Almighty will
say: 'l concealed your sins in the life of the world and never allowed
this to be known to others. Today, I forgive that.' He will be given the
Book of Good Deeds, while the sins committed by disbelievers and
hypocrites will be announced before everybody.

It appears in another hadith that Allah Almighty will say on the
day of Doom (Qiyamah): 'This is the Day when hidden things will be
surveyed and secrets concealed in hearts will be laid out in the open.
And (forget not that) My angels charged with writing down your deeds
wrote down only those visible on the outside, and I know what angels
do not know, nor did they write those in your Book of Deeds. Now I tell
you all about it and ask you to stand and answer. I shall forgive
anyone I will and I shall punish anyone I will.' True believers will then
be forgiven and the disbelievers (kuffar) will be punished. (Qurtubi)
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Here a doubt may arise in view of the hadi‘th in which the Holy
Prophet @ has been reported to have said:
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Allah Almighty has forgiven my ummah all that they thought
of in their hearts unless they said or did it.

It shows that there is no punishment or wrath on the volition of
the heart. Imam al-Qurtubi has said that this hadith relates to the
worldly effects of an act. Divorce, freeing of slaves, sales, and gifts are
not authentically concluded by a simple volition of the heart unless
they are done verbally or practically. Since the verse refers to the
effects of an act appearing in the Hereafter, there is no contradiction
here. However, other ‘ulama’ have answered this doubt by saying that
the hadfth, in which forgiveness of things hidden in the heart has been
mentioned, refers to the involuntary thoughts that enter the human
heart without volition; in fact, they would still keep coming even if one
tried to stop them. Allah Almighty has forgiven such involuntary
thoughts for this ummah. The accounting that has been identified in
the above-mentioned verse relates to what man intends and proposes
with his choice and volition. It means that he not only nurses these in
his heart, but also tries to put into them in practice. It does not matter
if he is unable to act upon them due to accidental causes. He will still
have to account for these firm intentions on the Day of Doom
(Qiyvamah). Therefrom things rest with Allah Almighty. He, in His
grace, may then forgive anyone He wills and punish anyone He wills,
as it has already appeared in the hadi“th of al-Bukhari and Muslim
referred to above.

Since a surface view of the words used in the verse under
discussion includes both kinds of thoughts, be they voluntary or
involuntary, the noble Companions got extremely worried when this
verse was revealed. They asked themselves if involuntary thoughts too
became subject to accounting and censure, who could escape and stay
safe? When they carried their anxiety to the Holy Prophet & , he
instructed them all to firmly resolve to obey and act in accordance
with the Divine imperatives, and say Cil", L;:L that is, we heard, and
we obeyed. The noble Companions, may Allah be pleased with them
all, did exactly what they were told to do, upon which the following
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statement of the Qur'an was revealed: L,Z_Z_.’.fq! L’:.a’j‘li}liaf.{ﬁ “Allah
burdens not anyone beyond his or her capiucity.' g

This verse clarified that involuntary thoughts will not be subjected
to accounting and censure. This gave the noble Companions their
peace of mind. This hadith has been reported in $ahfh Muslim on the
authority of Sayyidna Ibn ‘Abbas (Qurtubi). The whole verse is coming
next.

According to al-Tafsir al-Mazhari, out of the deeds made fard
(obligatory) or haram (unlawful) for human beings, some have a
physical aspect. Included there are Salah, Sawm, Hajj and all
dealings. Then there are injunctions and deeds that relate to man's
heart, his inner dimension, his batin. Everything concerning matters
of belief and articles of faith C(Iman and Itigad) belongs right there. As
for kufr and shirk, disbelief and polytheistic associationism, they are
most unlawful and impermissible; and these too belong to the human
heart. Also related to the heart are good morals, such as, humility,
patience, contentment, generosity and many more. Similar is the case
of bad morals, such as, arrogance, envy, grudge, greed and the craze
for worldly gains and others of their kind. All these are absolutely
haram (unlawful) in a certain degree. They too do not relate to man's
outward physique - his limbs, his body parts. They belong to the heart,
to the batin, the inner dimension.

In this verse, it has been made known that the way an accounting
of outward deeds will be taken in Qiyamah, very similarly, inward
deeds too will have to be accounted for. Even unintentional sins will be
called to account. The placement of this verse at the end of Surah
al-Baqarah has great wisdom behind it because Surah al-Baqgarah is
such an important and consequential Surah of the Holy Qur’an, that a
fairly large part of Divine injunctions appears in it. It gives important
fundamental and subsidiary instructions regarding life in this world
and in the life to come. Then it holds within its fold details concerning
Salah, Zakah, Sawm, Qisas (even retaliation), Hajj, Jihad, Taharch
(prescribed state of purity), Talaq (divorce), Iddah (waiting period),
Khul' (divorcement sought by wife), Rada‘ah (suckling), unlawfulness
of liquor and interest and methods which are permissible or
impermissible in matters of loans and deals. It is for this reason that,
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in had{th, this Surah has also been called il pl (Sinam al-Qur’an:
the highest peak of the Qur’an).

Let us bear in mind that ikhlas or pristine sincerity is the essence
behind what we do in carrying out all these injunctions. In other
words, doing something or abstaining from something should both be
for nothing but the pleasure of Allah Almighty. On no account should
these be tainted with a desire for public recognition or some other
selfish motives. It is obvious that ikhlas (sincerity) is related to human
heart, the batin. If ikhlas is there, everything comes out right. It was
for this reason that man was warned through this verse at the end of
the Surah, by telling him that, in carrying out obligations or in
abstaining from the prohibited, it was quite possible to dodge people
around, to find an excuse and to get away with it. But, Allah Almighty
is ‘Alim and Khabir (All-Knowing and All-Aware). Nothing is hidden
from Him. Therefore, let one do what one must but let him be sure
that there is someone there - his Ragqib and Hafiz, the One Who is
watching and guarding over him, and Who is recording all that is
happening to him, externally and internally, and a full accounting of
which has to be given on the day of Resurrection. The noble Qur’an, by
cultivating this unique spirit in human beings, has posted on human
hearts a sentry on guard, in the form of the fear of Allah and the
concern of the Hereafter. So, before and after every law, the sentry
whistles, as a result of which, they are scared of breaking any Divine
Law even in the darkness of nights and the privacy of homes.

Verses 285 - 286
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The Messenger has believed in what has been revealed
to him from his Lord, and the believers as well. All
have believed in Allah, and His angels and His Books,
and His Messengers. "We make no division between any
of His Messengers,” and they have said: "We have
listened, and obeyed. Our Lord, Your pardon! And to
You is the return.”

Allah does not obligate anyone beyond his capacity.
For him is what he has earned, and on him what he has
incurred.

"Our Lord, do not hold us accountable, if we forget or
make a mistake and, Our Lord, do not place on us a
burden such as You have placed on those before us.

" And our Lord, do not make us bear that for which we
have no strength. And pardon us. And grant us
forgiveness. And have mercy on us. You are our Lord.
Help us, then, against the disbelieving people." (Verses
285 - 286)

Commentary

These are the last two verses of Surah al-Bagarah. Great merits
have been attributed to these two verses in authentic ahadith. The
Holy Prophet # has said that one who recites these two verses during
the night, they will be sufficient for him.

As narrated by Sayyidna Ibn ‘Abbas «= 4l =, , the Holy Prophet
said that Allah Almighty has sent forth these two verses out of the
treasures of Paradise and the 'Rahman' had already written them by
His own hand two thousand years earlier than the creation of all
things and beings. One who is able to recite them after the Salah of
‘Isha’, they will stand for Tahajjud in his case. As it appears in the
Mustadrak of al-Hakim and in Bayhagqi, the Holy Prophet # said that
Allah Almighty has concluded Surah al-Bagarah with these two
verses, which have been given to me in His grace from out of the
special treasure that lies under the ‘Arsh+(Divine Throne). Therefore,
you should make special effort to learn these verses, and at the same
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time, teach your women and children how to recite them. This is why
Sayyidna ‘Umar and Sayyidna ‘Ali oraer) e Il o2, said that they
thought that anybody who has any sense in him would never go to
sleep without having recited these two verses.

Meaning-wise, these verses have many special features. One of the
distinct ones is that they come at the end of Surah al-Bagarah where
most of the injunctions of Shari‘ah appear briefly, or in detail, such as,
those dealing with the articles of faith, modes of worship, mutual deal-
ings, morals and social living etc. Here, the first of the two verses
opens with words of praise for the Muslims who are true and obedient,
those who said yes with all their heart to all injunctions ordained by
Allah, and were all set to carry them out. In addition to being an as-
sertion of Allah's infinite mercy, the second verse also answers the
doubt which started bothering the noble Companions when verse 284,
the one preceding these two, was revealed. The words of the sald vers-
es, as mentioned earlier briefly, were:iﬁ)urif_.l;f’lﬁ:u’l riwl u;u peedd ;r, ,
that is, whether you manifest that which is in your hearts, or conceal
it, Allah will call you to account for it. Here the verse was actually re-
ferring to the accounting of whatever one does with his or her choice
and volition. Unintentional thoughts and errors were just not included
under its purview. However, the words of the Qur’an were general
because of which people surmised that man will be taken to account
even for thoughts that entered his mind without his intention.
Nervously excited, the noble Companion presented themselves before
the Holy Prophet # and said: 'Ya Rasul Allah, till now we thought
that we shall be called to account for only those deeds that we do with
our will and choice, and we shall not be called to account for thoughts
that cross our minds involuntarily. But this verse seems to tell us that
every thought that enters our minds will be subject to accounting. This
way it is extremely difficult to escape punishment.’ Although, the Holy
Prophet ® knew the correct intended meaning of the verse but he, in
view of the generality of its words, did not elect to say anything on his
own. Instead, he waited for the Wahy (revelation) and instructed the
Companions that they should obey whatever Allah Almighty ordains
for them. It may be easy or difficult to carry out, but it is not the way
of a true Muslim to show the slightest of hesitation in accepting
Allah's command when it comes. As soon as you hear the command of



Surah Al-Baqarah 2: 285 - 286 721

Allah, say: f:l.Aule & :L/I;i: iy Gz, that is, 'We have listened, and
obeyed. Our Lord, Your pardon! And to You is the return.’

The noble Companions did exactly what they were told by the Holy
Prophet # , although their minds were still ticking with the
apprehension that building a security shield against involuntary
intrusions of thoughts was enormously difficult indeed! Thereupon,
Allah Almighty revealed these last two verses of Surah al-Baqarah.
Here the first one praises Muslims while the other gives a correct
explanation of the verse that created doubt in the minds of the noble

Companions. Now let us look at the words of the first verse. These are:
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The Messenger has believed in what has been revea]ed to him
from his Lord, and the believers as well. All have believed in
Allah and His angels and His Books and His Messengers. "We
make no division between any of His Messengers," and they
have said: "We have listened, and obeyed. Our Lord, Your par-
don! And to You is the return.”

The first seven words of this verse admire the Holy Prophet g . It
may be noted that the verse does not address him by his name, but, by
calling him 'Rasul’, his honour and dignity have been made clear. The
word, 'the believers' follows immediately after that. It means that just
as the Holy Prophet g firmly believes in the revelation (Wahy) from
Allah, so do the true Muslims in general. The style chosen for this
sentence is also worth consideration The major part has been used to
describe the state of the ’iman (belief) of the Holy Prophet = # , then,
the iman (belief) of the general Muslims has been described
separately. This indicates that, dlthough the Holy Prophet # and all
Muslims share in the wealth of iman as such, still there is a _great
difference between the two in terms of the relative degrees of 'iman.
The knowledge of the Holy Prophet # is based on seeing and hearing
while the knowledge of other Muslims takes the form of ‘iman bi
l'ghayb or 'believing without seeing' as based on the ‘ru’yat’ or 'seeing’
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of the Holy Prophet & .

' After that come details of the ’iman (belief) which was common
between the Holy Prophet # and the Muslims in general. This iman
consisted of the belief that Allah Almighty does exist and that He is
One and that He is endued with all the perfect attributes, and that
there are angels, and that all Scriptures and all Mesaengers sent by
Allah are true.

After that it was clearly stressed that the believers' of this ummah
(Muslim community) will do nothing as was done by past communities
when they planted seeds of discord among messengers of Allah by
accepting some as prophets and by denying that status to others. The
Jews accepted that Sayyidna Musa ,J.Ji«l was a prophet, the
Christians accepted that Sayyidna ‘Isa i e was a prophet, but that
the Last of the prophets, Sayyidna Muhammad # was a prophet was
not accepted by them.

Praised here is the distinction of this ummah which is made of
people who do not reject any prophet. This is followed by words of
admiration for what the noble Companions had said when so directed
by the Holy Prophet g :

0;:4;5;@\ & @622 Gbf 5 s

We have listened, and obeyed. Our Lord, Your pardon! And to
You is the return.

After that comes the second verse where the doubt, which could -
have risen during the comprehension of some sentences in the
previous verse, has been removed in a style that is very special. It will
be recalled that the question was as to how one would escape
punishment if thoughts concealed in hearts were also made subject to
accounting. It was said: 422} 15 L._.,imum ‘'Allah burdens not anyone
beyond his or her capacity.’ Therefore, thoughts that enter the heart
without one's intention and control and are not translated into action,
stand all excused in the sightt of Allah Almighty. Deeds, that are
undertaken with choice and volition will be the only ones apprehended
and called to account.

A little detail will show that there is an outward aspect of human
deeds which concerns what is done with the hand, head, eye, tongue
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and other parts of the body. This is further divided into two kinds. The
first reflects what is done with choice and volition. This is voluntary,
such as, to speak by choice or to beat somebody by choice. The second
kind is involuntary, that which just issues forth without choice or
volition, for instance, saying something other than what one actually
intended to say, or a palsied hand moving unintentionally caused pain
to somebody. Here everyone knows that accounting and retribution,
reward and punishment are particularly related to voluntary deeds.
As far as non-voluntary deeds are concerned man is neither obligated
nor constrained therein, and certainly, there is no thawab (reward) or
‘adhab (punishment) on them.

Similarly, the deeds relating to one's heart are also of two kinds.
The first one is voluntary, for instance, the belief in kufr and shirk,
which one has-implanted firmly in one's heart with intention and
choice, or the arrogance one assumes as a result of conscious and
wilful self-pride, or the making of firm resolution to start drinking.
The second kind is the non-voluntary, for instance, the entry of some
evil thought in one's heart without volition and intention. Here too,
the accounting, the reckoning and the reprehensibility covers
voluntary deeds only, and does not cover non-voluntary deeds.

By this explanation given by the Qur’an itself, peace was restored
in the hearts of the noble Companions. They were satisfied that there
was no accounting, reckoning, punishment or reward on non-voluntary
thoughts. The same subject has been further clarified towards the end
by saying: C.’:...fl “ LZ::I.E;&;:?L; &/ , that is, man is rewarded for what he
intends to do and is punished for what he elects to do.

But it should be borne in mind that the drive of the meaning of this
verse is that, one will initially face direct reward or punishment for
what is done with intention and volition. However, the indirect coming
of reward or punishment after any such deed which was not intended,
is not contrary to this. This provides an answer to the doubt that there
are times when man faces reward or punishment even without
intention and volition. In this context, several other verses of the
Qur'an and many reports from ah&di_th prove that one who does
something good which persuades others to act similarly, then its
reward will continue reaching the original doer of the good deed as



Surah Al-Baqarah 2 : 285 - 286 724

long as the later followers of the original deed continue with their good
deeds. Similar is the case with one who gives currency to an evil way;
he too will be incurring its curse as the original innovator of this evil
way when later people follow him, and keep getting involved with the
sin for all times to come.

Similarly, narrations in kadith prove that one can transmit the
reward of one's good deeds to any other person. It is clear that in all
these situations, man is receiving reward or punishment without
intention and volition.

Here is an answer to this doubt. It is obvious that this reward and
punishment did not reach a person directly, but it reached him
through the medium of another person. In addition to that, one's own
act and choice do surely play a role in making another person a
medium of thawab for onself. The reason is that whoever adopts a good
or evil way initiated by someone, then in his doing, there certainly is a
role played by the voluntary act of the original person, even if he did
not intend to release such particular effect. Similar is the case of a
person who does his isal al-thawab (the prayer for transmittal of
reward) for somebody only when he has done him some favour. In view
of this, the said reward and punishment of somebody else is, in reality,
the reward and punishment of one's own deeds.

The noble Qur’an, towards the far end, teaches Muslims to make a
special du‘a or prayer in which forgiveness has been sought on
commission of some act because of forgetfulness or neglect or mistake.
It was said:
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Our Lord, do not hold us accountable, if we forget or make a
mistake.

Then it was further said:
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Our Lord, do not place on us a burden such as You have
placed on those before us. And our Lord, do not make us bear
that for which we have no strength.
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Indicated here are the severe restrictions placed on the Bani Isra’il
(Israelites), such as, a piece of cloth could not be made fully pure
unless cut or burnt, or that repentance could not be accepted without
killing. Alternately, it could mean that punishment should not visit us
as it visited the Bani Isra’il following their evil deeds.

In short, Allah Almighty bestowed His best when He promised the
acceptance of all these prayers through His Rasul, the last among the
prophets, may the peace and blessings of Allah be upon him.
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Egypt 171, 212, 215, 216, 257, 353,
Endowment, see Waqf
Epidemic:

Rules prescribed for -- 619
Equality :

Human -- during hajj 504
-- of men and women 569,
Buropeans 559,
Eve, see Hawwa’

Evengile 188, 190, 251, 255, 291, 390,
393, 459,

Evidence, Rules of:
qualities required for a witness 374,
712,
the number of the witnesses 592, 593,
711, 712,
Testimony is an obligation 712, 714,
715,
good treatment for witnesses 712,
Exegesis of the Qur’an, see Tafsir
Existentialism 317
Expiation, see Kaffarah
Ezra, see ‘Uzair

Farazdaq, the poet 433,
Fasiq (sinner):
the definition of --; 152
difference between fajir and --; 153,
the meaning of fustq 496,
Fasting (Sawm) 396, 400, 453, 716,
the meaning of -- 453
-- in earliar communities 454
the purpose of -- 454, 469
-- when sick 454
-- when on journey 455
--in lieu of the missed fasts 456
-- in Ramadan 456, 457,
the conditions for the obligation of --
460
--in extra-ordinary days 461,
" the strict timing of -- 466, 467, 469,
Rules of -- 467, 468,
-- according to the lunar calender 481,
Father:
the use of the word -- for Allah 301,
-- is responsible for the maintenance
604
Fatwa (Answer to a religious ques-
tion):
-- of the Holy Prophet 528
Finality of prophethood 109, 127,
France 566,
Friday in Islam 366,
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G

Gabrail, see Jibra’il
Gambling 549, 550, 551, 552, 553,
Ghalib (father of Farazdaq) 433

{al) Ghazzali, Imam 70, 105, 207, 208,

Gift 682,
Gratefulnes to Allah (Shukr) 155,
423,
Great Name (al-Ism aal-A’zam) 57,
637
Guidance:
meaning of --; 72
degrees of --; 72
cumulative view of--, 756
the only form of -- 306

Hadith:
interpretation of the Holy Qur'an by --
138, 337
Parables in --; 154,
Preservation of -- 166
"Wisdom" interpreted as -- 333
Preservation of -- 341, 342,
the legal status of -- 377, 465,

-- cannot be delinked from the Qur’an
378

narration of -- is an obligation 412

al) Hadrami, Ya‘qtb b. Ishaq (Qari) 19,

Hafiz Shirazi, the poet 148,

Hafs b. Sulaymén (Qari) 18,

Hafsah bint ‘Umar 21, 26, 28,

Héajirah (Hagar) w.o. Ibrahim s s

312, 313,

Hajj:
the meaning and definition of -- 408
the rites of -- 313, 331, 407, 408, 488,
purification of Ka‘bah for -- 319
the signs of the acceptence of -- 322
the Holy Prophet's last -- 325, 451, 536,
537, 675, 685,
-- a collective form of worship 361, 396,
the dress of -- 363
the time of -- 478, 496
the detailed account of -- 490, 510
Restriction from -- 493, 494
the kinds of -- 495,

the customs of ignorant Arabs about --
497, 500, 503, 504, 505

-- of the opostates 538
spending in -- 650
Hajjaj b. Yasuf 31, 32, 328,
Hakim, the muhaddith 512
Hambarg 36,
Hamzah b. Habib (Qari) 18,
Haram: ‘
the meaning of -- 322
the rules relating to -- 323, 485
punishing the criminals in -- 323
the safety and peace in the -- 327, 485,
bloodshed in -- by Hajjaj etc. 328
offering slaughter in -- 493
Rules for the residents of -- 494
the limits of -- 502
Harith ibn Hisham 4,
Haran (Aron) the Prophet 246,
Haruat 264, 266,
Hasan al-Basri 31, 205, 206, 207, 459,
Hasan b. ‘Ali (xs 01 ,=,) 611, 643,
Hassan b. Thabit 251,
Hawwa (Eve) 175, 176, 177, 178, 182,
183, 184, 185,
Hell:
the fire of -- 139, 149,
the heat of the noon and -- 397
the Jewish claim about the fire of --
343, 244,
the infidels shall live in -- 245, 556,
the cold region of -- 312
The beliefs and acts leading to -- 348,
Help:
seeking Allah's help 85,
seeking help from others 86, 87
Hereafter, see Day of Judgment.
Hijrah (migration) of the Holy Proph-
et 8, 294, 363, 364, 375, 376,
Hikmah (wisdom) 331, 337, 397, 660,
661,
Hilah (a trick to by-pass an injunc-
tion) 233, 234, 412,
Hira’, the cave of; 7,
Hizqil, Sl ode the Prophet (Ezakiel)
616,
Hudaybiyyah 9, 293, 298, 479, 484, 486,
492, 493,
Hudhayfah b. Yamén 21, 27, 28, 488,

(al) Hulwani 461

Human rights (in Islam) 373
Humanism 170,
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Humbleness 511,

Hunting, the rules of 428

Hypocrisy 105, 125, 528,

Hypocrites 105, 1155, 121, 122, 123, 124,
126, 130, 364, 377, 512,

Iblis, (the Satan) 170, 174, 175, 176,
177, 180, 181, 253, 419, 420, 514, 544,
633, 660, 665

Ibn Abi Hatim 307, 447, 512, 529, 629,

Ibn al-Madint 621,

Ibn Hibban 48,

Ibn Kathir ‘Abdullah al-Dari, (Qari)
17,

“Ibn Kathir ‘Imaduddin, the commen-
tator 41, 46, 99, 225, 285, 294, 311, 314,
333, 378, 401, 447, 450, 463, 467, 492,
570, 580, 616, 637, 651,

Ibri Khuwayz Mandadh 399,
Ibn Majah 48,
Ibn Marduwayh 48
Ibn Mihran 19,
Ibn Mujahid, Ab# Bakr, 17
Ibn Qayyim 580, 667,
Ibn Rajab 386,
Ibn Rushd 689,
Ibn Zayd, see Jabir b. Zayd
Ibn ‘Abdulbarr 586,
Ibn ‘Amir (Qéri) 18
Ibn ‘Asakir 204
Ibn ‘Ata’, the Safi 157,
Ibn-al-Humam 108,
Ibn-al-‘Arabi, Abl Bakr, 96, 584, 585,
624, .
Ibn-al-‘Arabi, Muhiyyuddin 4,
Ibrahim al-Nakha‘i 206, 579,
Ibrahim, i «isthe Prophet 275, 279
309, 497,
-- undergoes trials, 309, 310, 345
-- prays for the Last Prophet 310
the purpose of his trial 311
the exalted station of -- 312, 344, 345
Nimrod tries to burn -- 312, 344
-- leaves his wife and son in Makkah
313
-- commanded to slaughter his son 313,
314
Injunctions enjoined upon -- 314,

i

the success of -- in the trials 316,
-- made an imam 3186,
-- ordered to purify the Kabah 318,
320,
-- migrates to Makkah 319, 320, 321,
the prayers of -- 319, 326, 327, 331, 398,
-- rebuilds Kabah 321, 322, 329, 330,
342, 363,
the Station (stone) of -- 323, 324
followers of -- .in the Age of Ignorance
331
Faith of -- 343, 344, 349, 352,
submits himself to Allah 343, 345
-- names the divine religion as Islam
346,
the Holy Prophet followed -- before his
prophethood 382,
the scriptures of -- 459,
the debate of -- with Nimrod 640,641,
-- is shown the process of revival of the
dead 642, 643, 644, 645, 646,
Idolators:
-- of Arabiaa 188, 260, 291, 298, 300,
302, 344, 354, 377, 423, 424, 425,
Idris (%) ie) the Prophet 521,
Idris, Maulana Muhammad 395
Thsan 218, 488,
Ijma‘ (consensus of the Ummah):
-- a source of legislation 374
-- in the matters of will 451, 452
-- in the matter of fasting 455
-- about sacred months 487
-- in the matter of marriage 573
-- in the matter of divorce 583, 586
Ijtihad 179,
Ikhlas:
the definition of -- 359
difference between sincerity and -- 359,
360
the limits of -- 514
--in charity 655, )
-- is the essence of the deeds 718,
Infidelity, see disbelief
Infidels, see disbelievers
Inheritence:”
the rules of -- abrogated the compulsary
will 457
share of women in -- 565,
share of grand child in -- 606
Insurance 698, 694,
Intercession 210, 632,
Intercourse, sexual:
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-- prohibited while fasting -- 453
- during the nights of fasts 457, 466,
-- during i‘tikaf 464,
* -- during hajj 496
No -- during menstruation 560
Lawful ways of -- 561
Iran 26,
Irhéas 274, )
Ishaq Sd ols (Izhaac) the Prophet
310, 327, 349, 351, 352, 358, 423,
Islam:
basic principles of -- 97,
difference between 'Imén and -- 104,
difference between -- and hypocrisy 126
-- a-basic condition for salvation 228,
229,
Thirty elements of -- 314
-- the religion of all the prophets 345
the name of -- given by Ibrahim 346,
what -- requires of man 347
the basis of unity in -- 361, 362,
the economic principles of -- 470, 471,
552, 700, 701,
entering -- completely 514, 515, 516
No cempulsion in -- 637,
( al) Ism-al-a‘zaam see- Great Name
Isma‘l i ds (Ishmael) the Prophet
309, 312, 313, 314, 318, 321, 322, 327,
34,9, 351, 352, 358, 363, 376, 382,
Isma‘il, Qadi 17,
Isolated letters 98,
Israel, the state of, 227,
Israelite Reports 41, 265,
Israelite Scholars 190, 242, 341, 439,
Israelites 167, 187, 191, 200, 209, 210,
211, 212, 213, 214, 215, 216, 217, 218,
219, 223, 224, 230, 231, 232, 236 238,
239, 248, 255, 257, 308, 328, 517, 6186,
623, 627, 628, 725,
I'tikaf 325, 462, 468, 478,
‘Ibadah, see worship
‘Iddah (waiting period after annul-
ment of marriage):
-- of a divorcee 564, 576, 592,
the effect of -- 581
-- of a widow 608, 609, 613
‘Ikrimahb. Rabi‘ 18, 412, 715,
‘Iréq 27, 558,
1sa Pl e (Jesus) 165, 188, 244, 245,

251 252, 300, 333, 352, 419, 420, 514,
544, 633, 660, 665,

‘Itban b. Malik 541,
‘Iyad, Qadi 204,
{14’ (oath to abstain from one's wife)
563
‘Iman (Faith):
the definition of ; 101, 354,
No intercession without -- 210
No salvation without -- 245
-- only in some part of the Book is not
enough 249, 252,
Knowledge is not enough for -- 253
-- in Allah 443,
-- is the greatest blessing 639
the degress of -- 721
the requirements of -- 676

Jébir b. Zayd 294. 521

Jabir b. ‘Abdullah 459, 492, 537, 597
Jahiz 143,

Jalit (Goliath) 627, 628

James Joyce 148

James, Willim 106

Jami Maulana ‘Abdurrahman, the
Sufi poet, 511,

(al) Jassas, Abtx Bakr 48, 172, 271, 374,

379, 413, 444, 452, 467, 488, 536, 537,

686. 689,

Ja‘far b. Abi Talib al-Tayyar 550

Jesus Christ, see ‘Isa

Jews 188, 209, 225, 227, 231, 233, 234,

240, 241, 242, 243, 244, 248, 249, 250,

251, 252, 253, 254, 255, 256, 257, 258,

259, 260, 261, 262, 263, 264, 265, 278,

279,280, 281, 288, 289, 290, 291, 292,

293, 300, 301, 302, 304, 305, 306, 307,

308, 309, 316, 317, 318, 336, 341, 343,

351, 352, 354, 355, 358, 360, 364, 366,

371, 376, 377, 382, 383, 390, 439, 442,

514, 557, 558, 559, 681, 722.

Jibra‘il (Gabrael):
brings revelation 5, 6, 12, 550,
seen by the Prophet 5,

_ brings different readings 13, 15,
recitation of the Holy Qur’an before --
15, 20
the story of S&miriyy with -- 212
-- appointed. to support ‘{sa-(Jesus) 251,
630
-- is taken by Jews as enemy 261

- .- comes with the direction to turn to
Ka‘bah 294,
=z Jeads Ibrahim 1o Makkah 312, 319
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-- makes zamzam flow 320
transfer of T4'if by -- 328
-- shows the places of hajj 331,
the hadith of -- 488
-- as the Holy Spirit 251, 630,
the role of -- in Mi‘raj 707
Jihad :
the purpose of -- 638
merits of -- 534
when -- was not allowed 289
the forms of -- 371
--1n Allah's way 482
-- enjoined upon Muslims 532, 533
-- will continue upto the Doomsday 533
Zeal of the Muslims for - 488
the limits prescribed for -- 488
Protected groups in - 255, 484, 638
Avoiding -- for the fear of death 615,
622, 623
escape from -- 705
-- with ‘Amaliqah 216, 217
Jinns 66, 177, 274,
Jizyyah 226, 290, 538, 638
Joshua, see Yisha
Jubair b. Mut‘im 146,
Judaism 280, 385, 514. 559

K

Kaffarah texpiation):
-- for contravention of ihram 497
-- for breaking oath 562, 563, 598
-- for {14’ 563

Kafir, see disbelievers

(al) Kalbi, the commentator 235

Karamabh (of a saint) 88, 273,

Ka‘b al-Ahbar 272,

Kab b. ‘Ujrah 494,

Ka‘bah:
the foundation of -- 322,
Reconstruction of -- by Ibrahim 323
324, 329, 330
-- a place of peace 318
the meaning of cleansing -- 320
Rebuilding of -- by Quraysh 279
Longing of the Prophet for -- 204, 364,
383
appointed as qiblah 363, 366, 377, 382,
390, 404, 442,
Facing -- in prayers 281, 293, 309, 403,
where facing -- is not necessary 299
Approximate direction of -- 387,

(al)

(al)

L

Praying inside the -- 325
Noinherent merit in -- 365
Muslims do not worship -- 296
Pilgrimage to -- 491, 498,
Black stone of the -- 376
The people of -- 128
Khabar al-Wahid, the status of 378,
Khalaf b. Hisham 18, 19,
Khalid b. Walid 22, 623
Khalifah (viceregent):
man as a -- 164
-- the ruler of t he Muslims, 168
the functions of -- 169
-~ must be chosen by Ummah 169,
the unjust cannot be appointed as --
316, 317
Kharaj 659
Khawli, Shihab-al-din 47,
Khusht’ 196, 198, 206, 207, 208
Khuzaimah b. Thabit 30
Kierkegaard 317
Kisa’i, ‘Ali b. Hamzah 18,
Knowledge:
the sources of --1
-- given to Adam 162,
-- of Shari‘ah 169
-- of the names 162, 169,
--of Torah 241 .
-- is not enough for Tman 253
the divine -- 303, 332
Proper way to acquire -- 340
Prohibition of concealing -- 410
Limits to the duty of spreading -- 411,
Limits of human -- 532,
Kifah 18, 29, 31,
Kufr, see disbelief

Languages:
creation of -- 164
difference of -- 520
Li‘an 585
Liberalism 111, 228,
Life:
creation of --; 154, 155
-- after death 155, 156, 644,
--in Barzakh, 156, 157. 404,
-- is subservient to the destiny 615
Limits of Allah 464, 469
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Loan:
a good -- to Allah 624,
the rules of -- 707
Loud Speaker:
the use of the -- in a congregational
salah 379, 381
Lunar calendar:
the merits of -- 481
-- prescribed for hajj and fasting 481
Luther, Martin 106
Lying (telling lies) 128, 129

M

Ma‘qil b. Yasar 597, 598,
Ma'‘raf, as a Qur'anic term 571,
M.adinah, 8, 9, 20, 27, 28, 29, 95, 188,
193, 248, 294, 375, 376, 377, 394, 457,
482, 513, 539, 541, 543, 544, 547,
Magic 264, 265, 266,:
the definition of -- 269
difference between charms and -- 269
the rules of Shari‘ah about -- 270, 276,
705,
Kinds of -- 271
Learning -- 277,
Mahmd b. Labid 580, 584, 585,
Mahmidulhasan, Maulana 332,
Maintenance:
-- of the child after divorce 604
the standard of -- of the wife 605
-- of widows 613
Makkah 5, 8, 9, 17, 20, 29, 95, 144, 145,
188, 293, 294, 312, 319, 321, 323, 327,
328, 329, 350, 375, 376, 377, 387, 407,
425, 442, 479, 484, 485, 486, 491, 492,
495, 512, 513, 547, 675, 683,
Malik b. Anas, Im&m 191, 205, 220,
272, 396, 397, 408, 428, 497, 580, 587
Maldaridi group 302,
Man:
the purpose of his creation 67,
The universe created for --, 157,
the viceregency of -- 164,
universal - 170, 368, 369,

(al) Mardin ‘Ala’uddin 580,

Marriage:
-- between Muslim and Kafir 555
-- of the Muslims with the people of the
Book 556
rules governing -- 573, 574
two aaspects of -- 573,

the difference between -- and other
transactions 573
steps to keep -- intact 574, 575
-- contracted in jest 596
-- of a girl outside the kuf 598,
girls's permission is necessary for -- 599
-- of a widow 614,
Marthad b. Abi Marthad 13,
Mart, 264, 266,
Marwah, the hill of ~- 313, 407, 408,
441, 498,
Marwan b. al- Hakam 26,

(al) Marwazi, Abulhérith 18,
(al) Masjid al-Haram, see (the Holy)

Mosque of Makkah
Men of Allah 81, 170, 186, 330, 339,
347, 646,
Menstruation 560,
Meterialism 111, 356,
Mi‘raj (the Ascent of the Holy Proph-
et to heavens) 5, 6, 707,
Mika’il (Michael) the angel 261,
Miné 331, 495, 504, 508, 509,
Miracles 88, 140, 142, 143, 148, 222, 237,
251, 256, 629,:
different kinds of -- 273
different between magic and -~ 273 274,
275
--of MGsa, 371
Mirza Mazhar jan-e-janan 49,
Mischief 129,
Moon:
the sighting -- 461
the proof of new -- 461, 462
The Holy Prophet asked about 477,
478, 479,
Mortgage 709, 714,
Moses, see Musa
Mosque of Salih 377
Mosque of the Holy Prophet 20, 293,
296,
Mosque:
the sanctity of the -- 297
Preventing people from the -- 293
making noise in -- 297, 325
construction of -- 298
populating the -- 298
the condition of - in the last days 298
the etiquette of entering the -- 325

(The Holy) Mosque of Makkah (al-

Masjid al-Haram):
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the sanctity of -- 296, 322,
the reward of praying in -- 297
prevention from entering -- 298
-- ppointed as qiblah -- 364, 382, 384,
391, 392,
Fighting near -- 485
Rules for the residents of -- 494,
Mount of Sinai, see Tur
Mu‘adh b. Jabal 207, 400, 457, 476, 488,
539, 675,
Mu‘awiyah b. Abi Sufyan 21, 22, 96,
Mu‘awiyah b. Salih 549,
Mughirah b. Shu‘bah 18, 22,
Mu‘tazilah 210, 271, 284, 285,

(Sayyidna) Muhammad :

--amercy for all the worlds 305,
signs to prove the truth of -- 304, 333

-- a bearer of good tidings and a warner .

304
Divine consolation to -- 304
-- Ibrahim prays for 333

- chosen as the Last Prophet -- 333
Basic functions of -- 334, 342, 397, 398
-- starts preaching from his own clan
350 -
Love nd respect for -- 355, 371,
-- was shown Paradise and Hell 647
the limits of praising -- 372
Apparant warnings to -- 388, 389
the advent of -- foretold in the previous
scriptures 253, 263, 390
belief in -- as the Prophet is necessary
for salvation 557
Muhammad b. al-Hasan, Imam 61,
428,558,

Muhammad b. Sirin 220,

Muharram, the month of:

Mujahid b. Jabr 189, 322, 412, 488, 680

715,
Mulla ‘Ali Qéari 324,
Mugatil, the commentator 65,

Musa (Moses) 12, 41, 165, 186, 188, 211,

212, 213, 214, 215, 216, 222, 223, 224,
225, 229, 230, 235, 238, 240, 244, 245,
246, 251, 256, 257, 287, 288, 352, 353,
371, 376, 514, 559, 631, 681, 684 723,

Musaylamah, the imposter 148,

Muslim Theologians (Mutakallimin)
302

Muslim theology (4lm al- Kalam) 302
Mutashabihat 98, 516, .
Muzdahfah, 331, 497, 498, 501, 502,

N

Q)

503, 504,
Mystic Interpretations 40,

Nadhr (Dedication):

-- for someone other than Allah 435
Nadhr (vow) 661,
Nadr b: Harith 144,

" Nafi (Qari) 17,

Nasr b. ‘Asim 31,
Natural Religion 344, 346,

(al) Nawawi, Muhiyyuddin 586,

Necessity:
Extreme -- relaxes prohibitions 435,
Night of Power or Night of Qadr, see
Qadr
Nimrod (Namrad) 275, 312, 344, 640,
Nu‘man b. Bashir 18,
Nih i de (Noah) the Prophet 89,
321, 363, 521, 522,
Nuwailah d. Muslim 378,

Oath 473, 561, 562,:
Orphans:
Spending on -- 440, 527, 530
Doing good to -- 554, 555
over-precaution of the companions
about -- 555
suckling an -- 606
to exploit the property of -- 705, 706
Oriah, see Uria
Ownership in Islam 471,

Pakistan 659, 698
Palestine 226,
Paradise:
the rivers of - 149,
the fruits of -- 150, 625
the wives in -- 150
the condition for deser vmg --; 151, 348,
526, 527
Adam dwells in - 175
No fear or griefin -- 18¢
* Pepple of -- 204, 258, 625
Jews' and Christians’ claim to -- 291
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the way to -- 370, 633
-Allah calls men t o -- 556
-- as a reward for good deeds 625,
. traces of -- 633
Parents:
duties of -- 349, 350
the rights of -- 528
Zakah cannot be given to -- 530
Patience (Sabr) 196, 197:
three modes of -- 401
the reward of -- 402
People of the Book 188, 288, 304, 305,
307, 358, 359, 366, 388, 390, 391, 409,
556, 557, 559,
Persians 145,
Pharoah 41, 211, 246, 517,
Picture 172, 173,
Pork 428, 430, 549,
Praise:
" belongs to Allah 62, 63
Why to praise Allah? 82
How to praise Allah? 84
Self-praise, 84
Prayer:
proper way of -- 81, 463
-- of adam to Allah 181,
- likely to be accepted 194, 462
-- at the time of iftar 463
conditions for the acceptance of -- 475
-- during hajj 507
-- during tawaf 508
Preaching:
* politieness required for -- 246,
the methods of -- 371
Preserved Tablet 6,
Property:
rights of - 469
common -- 471
Prohibited (Haram):
-- food 423, 425
-- parts of an animal 427,
- animals 431, 434
Medical use of :- things 436
Prophethood of Sayyidnd Muham-
mad:
one of the basic Islamic creeds 139, 303
Proofs of -- 140 303, 304, 629
Prophethood:
-- cannot be earned through efforts 254
no kind of -- exists after the Last
Prophet 355

Qadiyani's claim to -- 355

Prophets:
-- sent for a particular nation 165
the-sinlessness of -- 179, 317
the station of -- 180
comparison between ~- 631
politeness of -- 246
qualities and etiquette of the -- 369 383
distinction between magicians and --
266,276
zeal of -- to guide their descendants
343, 349
Religion common to all the -- 345, 352
Belief in all the -- is necessary 353, 718,
721,
-- are sent to resolve disputes 522
Life of the -- in Barzakh 405

Prostration:
-- of angels before Adam 170
-- as an act of worship 171
--as an act of courtesy 171, 172,173

Qa‘qa‘’ b. Hakim 272,
Qabil (cain) son of Adam 521,
(al) Qabali 461,

Qadianis 127, 355,

Qadr, night of; 6, 459,

Qalan, Abd Misa 18,

Qaramitah 328,

" Qaris:

Seven Qaris 17,

Qasim b. Muhammad 220,

Qatadah 189, 232, 333, 488, 548, 686,

Qays b. Sarma al-Ansari 464,

QAzAan 36,

Qiblah:
meaning of -- 361
wisdom behind appointing a -- 361, 363
No inherent merit in any -- 365
--is not an idol 365
Previous -- of the Holy Prophet 375
-- of Tbrahim 382
the rules of facing the -- 384
the methods for determining the direc-
tion of -- 386, 387
the -- of the people of the Book 388,
389,
the change of -- 363, 366, 377, 382, 392,
393
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Qisas (law of Retaliation):

meaning of -- 446

-- of murder 446, 447

evenness in -- 447, 448

Pardon of -- 448

the right of -- vests in the heirs 448,
449,

the authority of the state in -- 449
Quba 379,

Qur'an:

the descention of ; 6, 458, 459,

gradual revelation of -- 459,

the first verses of ; 7

the last verse of -- 679

Seven Reaadings of --, 13

collections of different reading, 17,

the preservation of -- 19, 22, 26, 146,
341,

collection of --, 22, 23,

copies of --, 25, 26;

script of - 29

desinential marks of -- 31

Ahzab of --, 32

Ajza (parts) of --, 32

Akhmas of -- 33

A‘shar of --33

Rukd‘s of ; 33 .
different signs on the copies of --, 34
printing of -- 36

manuscripts of - 36

Exegesis of -- 36

famous commentaries of -- 45
miraculous nature of -- 142,
comprehensiveness of -- 143, 147
predictions of -- 145

eloquence of -- 144, 148

those who claimed to face the challange
of -- 148

objections against -- 152,

the parbles of --'152, 154, 421,

charging fee for teaching the -- 191,
recitation of -- 219, 220, 307, 331, 334,
335, 336,

-- confirms Torah 253, 263,

Jews' refusal to believe in -- 255
abrogation of the verses of -- 281 - 287
Inference of the rules of Shari‘ah from -
- 335

publishing -- in a non-Arabic language
335 .

Need for a teacher te understand -- 80,
81,

Modern apolegetic interpretations of --
356
Repetation in the -- 394
the strategy of the -- for enforcing a law
600,
Quraysh, the tribe of; 279, 350, 513,
532,

(al) Qurtubi, 46, 96, 98, 99, 184, 190, 193,
202, 219, 220, 221, 232, 284, 322, 325,
376, 377, 393, 399, 412, 413, 433, 452,

619, 716,

R

Rabbani, Ibn Isa 142
(al) Rafi, Mustafa Sadiq 142
Raghib, Isfahani, 271, 331, 520, 660,
Ramadén, the month of:
Fasting in -- 4566, 457
the merits of -- 458, 459
-- chosen for revealing t he Qur'an 458
(al) Ramali, Khairuddin 192,
Ransomi (Fidyah):
-- for the missed fasts 456
--in lieu of fasting 457, 462
the amount of ransom 458
Rashid Rida 142,
Rationalism 111, 112, 356,
(al) Razi, Fakhruddin 47, 65, 142, 285, 686,
689
Reason:
as a source of knowledge 2,
the limitations of; 2
Reformation 111,
Reformers 129,
Relationships:
the rights of --; 153
merital -- 556
Rennet 428,
Repentence (Tawbah):
The Arabic word for -- 183
Adam’s repentence -- 181, 182, 183,
Basic requirements for -- 183
Proper way of -- 183
-- of Israelites from worshipping the
calf 214, 725
Mercy promised for those who repent
410,
-- from having sex during menses 560
-- from riba 676, 677,
Resurrection 155, 156, 237, 348, 356,
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Retaliation, the law of; see Qisas
Revelation, see Wahy
Riba (usury, Interest) 649, 665, 667,
668, 669, 670, 671, 672, 673, 674, 675,
the meaaning of -- 684
the definition of -- 687

the nature of -- as practiced by Arabs
685, 686

-- doubled and multiplied 680
writing off -- at the Last Hajj 674, 675
the evil spiritula effects of -- 669, 667
punishment of -- 667, 706, 707
-- in barter 685, 686, 688, 689, 691,
some other forms of -- 686,
The wisdom of the prohibition of -- 691
the economic drawbacks of -- 694
Assisting in the transaction of -- 706
Righteousness, (birr):
the meaning of -- 440
the essence of -- 441, 442
Risalah, see Prophethood of Muham-
mad
Rukanah 588, 589
Rukd 201,
Rmi, the Sifi poet 368, 399, 616,

Sa‘d b. Abi Waqqéas 20, 476, 541,

Sa‘id b. al-‘As 28,

Sa‘id b. Jubair 18, 205, 359, 399, 401,

Sabab-al-Nuzil see causes of revela-
tion

Sabbath 232, 366, 514,

Sabean 227, 298,

Sabr, see patience

Sacred Months 486, 487, 532, 533, 536,

Safa, the hill off -- 313, 407, 408, 441,
498,

Sahl b. Sa‘d 585,

Salah (Prayer) 102, 103, 172, 173, 192,
196, 197, 201, 202, 203, 204, 205, 219,
246, 288, 293, 309, 319, 350, 361, 363,
366, 384, 396, 400, 502, 542, 541, 612,
663, 674, 717, : .

-- while travelling 299

--in the state of fear 612

-- to seek rains 223

-- after tawaf 324

Better time to offer -- 396
Salih (M) le) 877,

Salim Mawla Abi Hudhay‘fah 20,
Salmah b. Akwa‘ 457,

Saragh 619,

Sarfaraz, Maulana Muhammad 584,
Satan, see Iblis

Sawm, see fasting

Schuon, Frithj of 149,

Senses, as a source of knowledge, 2

(al) Sha‘bi, ‘Amir 89,

Shabbir Ahmad Uthmani 142,

(al) Shafii, ImAam; 191, 220, 396, 408, 538,

587,
Shah Waliyyullah 285, 690,
Shahid (Martyr):
the meaning of -- 404
the nature of the life of -- 404, 405
protection of the bodies of -- 405, 406 .
one who dies of plague 622
Shakespeare 148,

(al) Shami, Ibn ‘Abidin 192, 432,
(al) Shanbudhi (Qéari) 19,

Shirk:
the definition of -- 86, 355
the kinds of -- 86
the forms of -- 90, 171, 341
the punishment of -- 418
Shu‘bah b. ‘Ayyash (Qari) 18,
Shukr, see gratefulness
Sin:
the effects of -- 117, 223,
Indulging in magic is a -- 265, 268
-- deserves the curse of entire creation
412,
-- during hajj 496
-- after hajj 510, 511
Sinai 215, 216, 224,
Socialism 649, 673, -
Sovereignty 165, 169,
Space 65,

Spending in the way of Allah 444,
632:

_the limits of -- 488, 530, 531, 554
the proper way of -- 658
the categories of -- 103, 530, 656
-- for jihad 487
suitable recipients of -- 530
the reward for -- 648, 664
(see also: charity)
St. Petersburg 36,
Station of Ibrahim (Magam Ibrahim)
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323, 324,
Straight Path:
the meaning of -- 77, 366
the key to the -- 79
guidance to the -- 360, 366
(al) Subki 105,
Suckling the child 602, 603, 604, 605,
606, 607
Safis 150, 154, 169, 170, 183, 301, 303,
Sifism (Tasawwuf or Tarigah):
the purpose of -- 338
the origion of - in the Qur’an 80, 81,
339, 340
- Sufyan al-Thawri 98, 207, 428,
Suhayb al-Rami 512, 513,
Suhayl 543,
Sulayman MSlwde (Solomon) the
Prophet 41, 264, 265,
Sulayman b. ‘Abd-al-mélik 193,
Sunday in Christianity 366,
Sunnah (of the Holy Prophet) see
Hadith
Sdrah al-Bagarah:
the name of -- 95
its period of revelation 95
the merits of -- 96
the summary of the first half of -- 441
- the summary of the second half of --
441, 442
the basic subjects of -- 717
the merits of the last verses of -- 719
Sdrah al-Fatihah:
merits of ; 53
names of; 54
commentary of; 62
Starah, a chapter of the Qur'an:
Makkan and Madanites; 8
characteristics of;.9, -
sequence of; 29
(al) Suydti, Jalal-al-din 48, 55, 142, 144,
285,
Syria 29, 215, 216, 312, 319, 328, 333,
483, 544, 619, 673,

T

(al) Tabari, Abt Ja‘far b. Jarir, 17, 46, 48,
161, 285, 294, 311, 333, 512, 529, 685
Tabak 619,
Tafsir (Exegesis of the Quran):
introduction to -- 36

sources of -- 38
misconceptions about -- 42
-- through opinion 45,
symbolic interpretation 150
¢tal) Tahawi, Abt Ja‘far 587, 689,
(al) Tahtawi, 380, 381,
Taj-al-Shari‘ah 192,
Talhah b. ‘Umar 246,
Talhah, (el ads) 20,
Talat (Saul) 627, 628, 632,
Taqlid (following an imam) 87, 421, 4
423, Con
Taqwa:
meaning of -- 100, 495
the qualities of -- 101, 49
superiority depends on -- 504
the emphasis on -- 511 ’
Tawaf 324, 325, 407, 498, 508,
Tawakkul (to trust in Allah): 499, 500
Tawhid, (Faith in the Oneness of Al-
lah):
meaning of --, 134
Proofs of, -- 135, 139;414
impacts of -- 137
-- a common teaching of all the divine
religions 246
-- was the faith of all men 521
Tawis 549, 587,
Tax 659,
T#’if, the city of 328, 536,
Thabit b. Qays 22,
Thanaullah Panipati, Qadi 49, 170,
Thanawi, Ashraf Ali 61, 169, 205, 261,
265, 301, 302, 332, 360, 404, 462, 559,
Tih, see Sinai
Torah, 188, 190, 213, 229, 230, 240, 242,
249, 253, 255, 2586, 257, 263, 288, 291,
390, 393, 459, 517, 559,
Trad:
-- during hajj 500
-- 18 a bounty from Allah 500, 501,
. -- as against gambling 551
No -- on the Day of judgment 632
difference between riba and -- 668
Transplant 430,
Trusting Allah, see Tawakkul
Tar (Mount of Sinai) 41, 212, 214, 229,
230, 240, 256, 257, 517,





